THE ECCLESIOLOGICALPOSITION

OF THE OLD CALENDAR ORTHODOX CHURCH OF BULGARIA

FUNDAMENTAL TENETS

The ecclesiologicaldentity of the Old CalendarOrthodoxChurchof Bulgariais basedup-

onthefollowing fundamentatenetsof Orthodoxecclesiology:

1 The main criterion for membershipn the Churchof Christis the “correctandsal
vific confessiorof Faith’ (St. Maximusthe Confessor), the true and correctFaith

(St. GregoryPalamas)

1 This criterion, or principle, appliesboth to every single individual, with regardto
the Church,and to thdocal Churchesyith regardto the CatholicChurch.

1 The Catholicity’ of the Churchof Christis Her qualitative,not quantitativecharae
teristic; it is Her ontologicalattribute,revealingthe integrity andthe complet@ess
of the Truth preachedby Her. Therefore,the Catholicity of the Church doesnot
dependon the numberof Her memberson Her territorial and geographicscaleor

on anyotherempiricalconditions.

1 The Catholic Churchcannotbe identified with one partiaular church,nor can She
be regardedasis the casewith RomanCatholic ecclesiologyasa sum of all the
local Churchesconstitutingthe GEcumenicalChurch (i.e. the globally distributed

Church,from a geographic point of viewWhat definesthe Churchas Catholicis

1 See"Thelife andStruggleof Our Venerabld=atherMaximusthe Confessdt, PG90, 93D. Cf. “Letterto
Johnthe Chamberlaih PG91, 461BC.

2 “Refutationof the Letterof Patriarchignatiosof Antioch’, Codex Coislianianu®99,f. 1443 citedby
George Mantzarides;Mei® ¢ OOoE@ 6 p OO 0T NGGK @EK K A 1 G 1 0Q )X 00 Py GPRIT
0 € w o"gQanxcerninghedeificationof man: The mysteiological andecclesiologicahatureof
deification),in & U & U g ThessalonikeEkdoseisP. Pournaral1998),pp. 197-198

3 FromtheancientGreekadjectivek a 8 @Q—“universal; sincethethird century,theword hasbeenused
to mean“all-embracing, “comprehensive “global’. As far backasthe endof thefirst century,
K o 6 @Qwasusedin thelanguageof Christianswith a specificmeaningdenotinga fundamentafeature
of the Churchof Christ.



the confessionof the Orthodox Faith. Moreover,the “Catholic Church( Kk a 8 0 A 1 K 1)
EK KA noi aisthdterrectardsdlvific confessiorof Faith’ (St. Maximusthe
Confessof). Consequently“the correctand salvific confessionof Faith’ in God

(i.e., Orthodoxy)is the ontologicalfoundationof Catholicity as a characteristicof

the Church,andit is exactly inthis confessionthat church communion, as cem
munion withChristandin Christ,is achieved.Church communion attests to unity

in Christprecisely through this communiamith andin the Catholic Church,and
doessoto the utmostextent.However,of itself, church communion is not a cordi

tion for unity with theCatholicChurch.Communions a manifestatiorof unity, and

not a meansfor attainingit. Unity with the Catholic Churchis determined not by

c o mmu n i o nthecolractanddalyific €onfessiorof Faith'.

1 Hence,abidingin the OrthodoxFaith and its protectionis not simply a matter of
ideological conviction and abstractdogmatic debate,but a questionof supreme
existential significance.The Fathers,who fearlesslyconfessedand defendedthe
OrthodoxFaith,did soon behalfof the CatholicChurchandin the nameof Her real
existence:*For the sakeof the Catholic and Apostolic Church (KaBoAtl kKNnv
GmooT oAl KNV thHe Apostlgsgandiin jheir turn the Holy Fathers,
teachers,and martyrs sacrificed themselvesjn deedand word, in struggle and
sweat,with suffering andlood,andfinally with theirremarkabledeath$ (St. Max-

imusthe Confessor).

It follows from the aforementionedhat everybodywho confesseshe OrthodoxFaithis a
memberof the Catholic Church(or joinedto Her) andis in communionwith Her, whereas
whosoeverpreachesa doctrine inconpatible with Orthodox doctrine separateshimself
from the CatholicChurchandcommunionwith Her. This is valid for individualsandentire
ecclesiasticalorganizationsalike, even if they continue to function institutionally as
Churchesandto call themseles Churches:* Thosewho do not belongto the Truth do not
belong to the Church of Christ, either; and all the more so if they speak falsely of
themselvedy calling themselvespr are called by eachother, holy pastorsandhierarchs;

4 See"Thelife andStruggleof O u Venerable~atherMaximusthe Confessar, PG 90, 93D.

5 “FromaLetterWrittenin Romé€, PG91, 140AB.



becauset hasbeeninstilled in usthat Christianityis characterizechot by personsput by
truth and exactitude dfaith’ (St. GregoryPalamas)

THE NAME

The name “OIld CalendarOrthodox Church of Bulgarid does not exactly reveal its
ecclesiologicahature.It follows anestablishedradition. The ethnicdefinition “Bulgariar
reflectsthe historically establishednstitutionalstructuringof thelocal Churchesaccording
to the criteria ofethnicity (subsequentlyationality)andstate which graduallyreplacedhe
old temitorial structuringof local Churcheswithin the multi-ethnic RomanEmpire. The
term*“OrthodoX is identicalwith the term*“Catholic'. Its widespreadisein relationto the
One, Holy, Catholic,and Apostolic Churchhasexistedsincethe sixteenthandthe seven
teenthcenturies.The term “Old Calendat denotesa distinctive featureof the prevailing
liturgical practiceof the Church,which wasemployedfrom the seventhcenturyup until the
1920sby all local Churcheswithout exceptionjn concordwith the Paschalion and the
calendar systerof the GreatIndiction. Although inaccuratefrom a strictly ecclesiastical
point of view, additional denotationsof the Church have appearedat various times in
history. It is well knownthatthe Catholic (Orthodox) Churd wasfirst called“Easterfi in
contrastto the WesternChurch,i.e., the RomanCatholic Church.In the eighteenthand
nineteenthcenturies the RussianOrthodoxChurchwas called” GreekRussiafi, “Eastern
OrthodoxX andeven“The RussianChurchof the Gre&k Rite’. Besidesdependingon the
political and legal circumstancesn the different countries,somelocal Churchstructures
receivedvariousadditionaldenotationsdecause oémergingchurchissues.For example,
sincel1996,in Estoniatwo local OrthodoxChurchedhaveexistedsimultaneouslyvithin so-
called official Orthodoxy.Oneis calledt h &stofilanOrthodox Church} andis a self
governinglocal Churchunderthe Moscow PatriarchateThe otherist h EstofiianApos
tolic OrthodoxChurch; an autonomos local Churchunderthe Patriarchateof Constan
tinople.A numberof clergy andlay peoplewho left the EstonianChurchs jurisdiction un-

derthe MoscowPatriarchatéelongto it.
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THE ECCLESIOLOGICALDIMENSIONS OF APOSTASY
IN THE CONTEMPORARYWORLD

Modern ecclesiologicaheresiexorruptthe very conceptof the Church.Ecumenismasa
theologicalconcept,organizedsocial movementand religious practice,is sucha heresy.
Many spirit-bearingOrthodoxhierarchsandtheologianf the precedingwentiethcentury
definedit asheresyin its essenceOne of the major stepsin the attemptto implementthe
ecumenicaldeaof uniting “divided Christian$ andreconstructinghe “undividedChurch
wasthe churchcalendamreformin a numberof local Orthodoxchurchesduring the twen
tieth century. It shouldbe noted, however,that as a multistage,infiltrative heresy,ecu
menismdefiesexhaustiveandaccuratedefinition, since,unlike the ancientheresiesit does
not seekto find clearand consistentdoctrinal expressionby claiming to be acceptecton
ciliarily or poseas a truth of the Faith formulated by ttensciousnessf the Church.On
the one hand, for the time being, few #resehierarchsclerics andtheologiansvho si-
multaneouslyconsiderthemselveOrthodox and professecumenismin its most extreme
formsof inter-religioussyncretismor in its “puré’ form of ecclesiologicaheresygclaiming
that, owing to the divisions amongChristians,the one visible Churchof Christ no longer
existsand,therefore hasto berecreatedn the womb of the ecumenicamovementOn the
otherhand,ecumenisntontinuesto coalescewith official Orthodoxy.The official Ortho-
dox episcopatds responsiblefor this phenomenondemonstratinga crafty political and
diplomaticattitude towardsthe processgategoricallyrefusingto condemnecumenisnasa
multi-stage, multfacetedecclesiologicaheresy,albeitit is nonethelesndisputablysoin
its true nature. In this context, the exit of the Bulgarian Patriarchatefrom the World
Councilof Churchedn 1998 unfortunatelyprovedto be only a tacticwith a certaineccle
sio-political purpose,and not a stepdeterminedby a reévaluation ofts attitude towards

ecumenisnmrenderedn principle.

Anotherphenomenonvith an ecclesitogical dimensionis so-called Sergianismwhich in
the unprecedentedircumstances of thpersecutionof the Churchin the former Soviet
Union surrendere@n outwardlyproperchurchinstitutionto the Bolshevikssothat,in their
hands,it could becomeatool in a fierce battle againstthe ChurchHerself,asrepresenting

the fullness of the Truth of Christ. In fact, Sergianismis not simply a characteristically



Russianphenomenonlt also embracedhe local Orthodox churchesin the countries of
EasternEurope, where,after World War Il, communistrégimeswere establishedBoth in
the SovietUnion andin thesecountriesthe essenc®f Sergianisnmanifestedtself in the
(self) delusionthat deceptioncould be usedasa meansto help Truth ésurviveg, andthat
collaborationwith the enemiesf the Churchwasthe wayto “protect Her. In practice the
logical consequencwasjust the opposite—the episcopatedoptingthis positionbecamea
tool in the handsof the communistatheistswho schemedo achievefull control overthe
Church,to theendof Her moralandspiritualenfeeblemenandwith aview to Her ultimate
annihilation,which they intended More specifically,the ecclesiologicabspecif Sergian
ism comesdownto distortingthe conceptof “canonicity. In the Sergianistcontext,canc
nicity is unnaturallytorn awayfrom the Spirit andthe Truth of canonicakraditionandturns
into formal adherenceo the norm, which canbe usedto vindicateany act of lawlessness
committed by the governing episcop#e. Ultimately, canonicity degeneratesinto a
manageriatechniquefor the subordinatiorof the peopleof the Churchto that episcopate,
regardlessof the directionin which it leadsthem. In other words, a#rchpriestMichael
Polsky,an eyewitnesgo the cruel persecutiongndthe perfidiousfight againstthe Russian
Churchin the 1920s writes, éMetropolitan Sergiusand his bishopsdiffer from the Rene
vationistsin thatthey keep to the canorat all costsand safeguardhem more than any
thing else.They (the Sergianistsyglo not disregardhe canonsas do thékenovationistsBut
there arises a grosiscrepancyWhenthe Renovationistdied, slanderedpr deceivedthat
was bad becausdhey were not canonical. However,whenMetropolitanSergiusslanderd
andlied, this wasconsideredyood, sincehe was canonical.lt turnsout thatto him whois
canonical,everythingis allowed. This mocksthe canonsand morality alike by distorting
their meaningg’ After the collapseof the totalitarian régimestowards he end of the
twentieth centuryunderthe new conditionsof political freedom,Sergianisnwaspreserved
asalegacyof the pastand, at the same time, was transformdaving long incorporated
unscrupulousnessieceptionand pathologicalservility to those in positionsof authority
into its inner nature,it not only continuesto betraythe Church—now no longer forfear of
reprisalsbut for the sakeof mercenarymotives—but hasalso started tsell Her freedom,

underthe guiseof dcanonicity, in exchangdor gainingthe friendshipof the powers that
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be, with the ensuing material benefits ampdestigioussocial status.In this modified form,
today Sergianism(as neoSergianismor postSergianism)affects a large part othe

episcopatef the official local Churchesaroundtheworld.

Once phenomenasuch as ecumenismand Sergianismbecomesystematicand universa)

evenwhenthey do not seeka cleardoctrinal expressiorbut penetrateand spreadinto the
bodyof the Churchi n craepiig  m a-Athaéig, oncethey havebeenactively adopted
or passivelyallowedby all B i s hobomeor morelocal Churches-thenthe essencef the
struggleagainstthesephenomenacomesdown to the terminationof ecclesiasticacom

munionwith thosebishopswho instill heresyin the Churchin a conciliar mannegitherby

preachingt or by contributingto its disseminatiorthoughtheir passivityandsilence(see
Canonl5 of the First SecondSynodof Constantinople).

THE CONCEPTS OF iOFFICIAL ORTHODOXY 0 AND
AOFFICIAL LOCAL CHURCHESO

Theseconceptshavean idiosyncraticecclesiologicakubstancend revealthe specificsof

the processe®f apostasyin the contemporaryOrthodoxworld. Orthodoxyis sui generis
and does noneedfurther clarification by anywdditionaldenotationsThe neal to addone

or anothermodifier to theterm“Orthodoxy has ari sen because of
original andauthenticsubstanceinderpressurdrom ecumenistind Sergianistmentalities,
from liberalism, relativismand otherapostatigghenomenal he meaningof the concept of
“official Orthodoxy is closely connectedwith the meaning of theconceptof “official
Church and*official local Churche$ |, r e s.g @ffccial iOthedoyy is the peculiar
ideology of the “official local Churches. It represats an increasinghydiluted, pluralistic
Orthodoxy, which is gradually tearing itself away from its spiritual identity and
increasinglybecominga surrogatefor authenticOrthodoxy,without reformingit abruptly

or defiantly. The main distinctive featureof official Orthodoxyis its Sergianistconjune
ture; i.e., its collaborativeadjustmentto the realities of our time, with a view towards
accommodatingariouspolitical and ecclesiasticatoursesoutwardlyas an expressiorof

the catholic consciousnessf the Church,but in essenceas a situational strategy, with
terminologyor behaviourtypical of the corporatementality For example,official Ortho-
doxy may resoundwith loud ecumenicakones;and contrariwise, at times, the prevalent

tone may be thatfdraditionalist rhetoric. Moreovegsalreadymentioned; official Ortho-



doxy’ nevertakesa clear, principled, conciliar standon the natureof ecumenismas the
ecclesiologicalheresywith which it is entwined,inasmuch aghe majority of the sup

portes andpropagator®f this heresystill avoiddesignatingt wholly openlyandclearlyas
anarticle of theirreligiouscreed.In official Orthodoxy, the connection between annodnce
ments and intentions, between speaking and believing, between words @ccermmn

fades out, becomes debased in a Jesuitical manner, and in this sense is severemt. Thus, f
example,in a private conversatiora bishop might dissociatehimself from someofficial

deedof his—from a public statemenbr from a documenthe hassignedcontainingviews
contraryto Orthodoxyj,i.e., hereticalviews—but that samebishopchoosesot to do this

publicly sinceit is atvariancewith official churchpolicy.

What doesthe term “official Churcii mean?It is what the Russiancatacombbelievers

caled the Churchrecognizedy the Sovietrégime(andcompletelydependenoniit), head

ed by Metropolitan(and later Patriarch)SergiusStragorodsky(t 1943).T h e t @ffi-ms *
cial Church or “official local Churche$ refer to the known, historically formed local
Churcheswhose hierarchicalleadershipofficially accepts,advancesor authorizesecu
menismasa theologicalconceptandreligious practice,usesconciliar deceptionon sundry
occasionshidesunderthe cloak of “canonicity asunderstoodn the spirit of Sergianism,
andadoptsotherforms of apostasyirom Orthodoxy.In brief,  t h eoffitia¢ Chorchés
extendgo theknown, historicallyformedlocal Churchesvhich arein a stateof apostasy—

a process that has been codrdinated or permitted toogenaaiciliarily by theepiscopate.

THE QUESTION OF GRACE IN THE MYSTERIES
(SACRAMENTS) OF THE OFFICIAL LOCAL CHURCHES

The Old CalendarOrthodoxChurchof Bulgariahasno communionwith the official local
Churches.Walling oneselfoff from such communiondoes not require an unequivocal
affirmation thattheseChurcheshavecompletelyfallen awayfrom the One,Holy, Catholic
and Apostolic Church and that the Mysteries performed in theare deprivedof Grace.
Sufficient groundsfor the cessatiorof ecclesiastial communionis the fact that the epis
copateof thesechurchespreachheresyor allow its disseminatiorthroughtheir passivity
and, therefore abide in ecclesiasticacommunionwith bishopspreachingor tolerating
heresy.Clergy, monastics,and laity who break ecclesiasticaicommunionwith bishops

“preachingheresypublicly andopenlyin the Churchi areworthy of “honourbefitting the



Orthodox, sincenot only do theynot destroythe unity of the Church,but, on the contrary
theyshowdiligencein proteding the Churchfrom divisionsandschism&.

Currently,the Old CalendaiOrthodoxChurchof Bulgariarefrainsfrom a definitive answer
on the questionof whetherthe Mysteriesperformedin the official local Churchesarevalid

or not. Indeed,the heresy tat is propagated or is being allowed to spreatbstly by
bishops—ultimately leads to dalling away from the Orthodox Church of individuals,
groupsof people,or even ofentirelocal ChurchesThis canalsohappengradually,in the
course of a shorter orlengerperiodof time. For instance suchis the casewith the Roman
church.It deviatedfrom the “correctand salvific confessiorof Faith’ in stagesandonly

afterafairly lengthyperiodof time did it completelyfall awayfrom the CatholicChurch.

Unfortunately,from atheologicalperspectiveit is preciselythe questionof the presencer
absenceof Gracein the Mysteriesof the official local Churcheghat cameto be the main
rock on which the unity of the True OrthodoxChristianscrashedIn the tenseatmosphere
of decade®f disputesunduetheologicalabsolutismwvasreachedn a question the answer
to which was not formulated dogmaticallipy the conciliar consciousnessf the Church.
This is why it should be addressedvith specialcautionin the light of the theological
consensu®f the Fathers,andalsoin the light of the conciliar pastoralexperienceof the
Churchof Christ. This precludesdebatewhich usesonesidedquotationsgleanedirom the
Holy Fathersandalsoprecludeghe absolutismof the theologicalopinion of specificper

SONSOor groups

THE PROSPECTOFA CONCILIAR
CONDEMNATION OF ECUMENICISM

It is well known that only the conciliar mind of the One, Holy, Catholic, and Apostolic
Churchcanascertairandproclaimthefinal falling-away from Orthodoxy(Catholicity) of a
local Church(or Churches)which wasOrthodoxbut ceasedo be soin essenceregardless
of the factthatit continuego call itself Orthodox(i.e. Catholic).For example with regard
to the RomanCatholic Church,the voice of this conciliar mind was manifestedn the tes

timonies of many ofthe Holy Fathers:from St. Photiusof ConstantinopleSt. Gregory

8 Canonl5 of the First SecondSynodin Constantinople.



Palamasand St. Mark of Ephesudo the VenerableNicodemusof the Holy Mountain, St.
Johnof Kronstadt,St. Nectarus of Aeginaandthe VenerableJustinof Serbia,aswell asin
the decreesf severalCouncilsof Constantinopl€1170,1450,1722and 1838)andin the
Encyclicalof the EasterrPatriarchsof 1848.

The realitiesof the modernOrthodoxworld do not provide sufficient groundsto assume
thattheexampleof the Seventn@Ec u me rCoundcdi$ applicableto our epoch.In keeping
with this example we shouldbe seekingthe testimonyof the OrthodoxChurchin the hope
thatthe way out of the crisis of apostasywould be a 6Council of Unity€, which will con
demnecumenism(and probably other contemporarymanifestationf apostasyas well),
will uniteall OrthodoxChristiansin the ccorrectandsalvific confessiorof Faithe, andwill
declarethe excommunicatiorfrom the body of the One, Holy, Catholic and Apostolic
Churchof all thosewho continueto confesshe heresiesandmisbeliefscondemnedy the
Council. Unfortunately,comparativelyrecentlyjust the opposit@ventoccurred. Through
the union of the larger part of the RussianOrthodox Church Outside Russiawith the
Moscow Patriarchaten 2007,thosewho hadabandonedruth did notjoin the Orthodox
on the contrarythe Orthodoxrenouncedheir long-standingwitnessof Faith and united

with the ecumenistaind Serganistswhomtheyusedto denounce.

Taking into accountthe currenttrendsin the developmenbf Churchlife (in its broadest
sense)jt canbe assumedhatin the future, favourableconditionsfor holding a Unifying
OrthodoxCouncil will be even less liklg to arise Moreover,it is not impossiblethat the
presentcrisis in the Orthodoxworld will sink even further into apostasyhis, in turn,

could lead to emendations of our ecclesiological assessment of the developments within the
official local Churchs, such an assessment being determined by an analysis of variables,
not constantsUltimately, the road of apostasythat official Orthodoxycontinues to follow
leadsoutsidethe Churchof Christ.

No lessdisturbingis anotherfact the lack of agreemenand codperatioramongthe True
OrthodoxChurchesWhat is needed areogdwill and patientlong-lastinglabour,in order
to overcomethe tragic divisions amongus andto createconditionsfor conveninga Pan
Orthodox Council, which would condemnecumenismand provide an assessmentf the

entire spectrunof the apostatprocessesf ourtimes.



THE VALUE OF THE CONCILIAR PASTORAL
EXPERIENCE OF THE CHURCH

The conciliar pastoralexperienceof the Churchof Christ regardingthe manner(rite) by
which penitentheretics and schismaticswere received inHer bosomis reflectedin the
works of variousof the Holy Fathersand,aboveall, in the actsanddecisionsof a number

of &c u me ramdtoaal ChurchCouncils.

The variety of waysof acceptingvariousrepentanherdics or schismaticgdoesnot in the
leastsignify relativismor ecclesiepolitical pliancyin this practiceof the CatholicChurch,
but revealsthe spiritual depthof Her conciliar pastoralexperienceln receivingpenitent
hereticsand schismaticsthe Eaumenicaland Local Councilsvery often apply the prin-
ciple of oikonomia The pastoralcanonicalprinciple of oikonomiadoesnot imply a com
promisedetermined byonjunctureneitherdoesit represenbrdinaryleniency,but reflects
in large measure r@gonsiblepastoralactionin extremelydifficult circumstancesyith the
natureof this actionbeing determined exclusively by its desiteeheficialconsequences
(religious, spiritual and moral). Oikonomiais a canonicaland pastoralact in which the
letter of the canoncanbe broken,howeverwithout contradictingits spirit. Yet, oikonomia
cannever underany circumstanceallow the exoneratiorof anysin or of any compromise

whatsoevem the*“ correctandsalvific confessiorof Faith’.

The applicationof the principle of oikonomiain receiving hereticsor schismaticsan ec
clesiasticacommuniondoesnot meanat all thatthe Churchrecognizeghe validity of their
Mysteries A classicexampleof this is the 95" Canonof the QuinisextCouncil, according
to which the followers of heresiescondemnedby the Church—Nestoriansand Mono-
physites—werereceivedn ecclesiasticatommuniononly throughthe renunciatiorof their

heresyandtheir confessiorof the OrthodoxFaith.

Consideringthe specificsof the eccesiasticalsituationin Bulgaria the Old Calendar Or
thodox Church oBulgariastrivesto approachwith carefulattentionthoseclergy andlaity
willing to join Her. Whatis mostessentialn pastorawork with themis to helpthemmake
their choice freely, consciouslyand responsibly.To date, the laity who have faith and

ecclesiastical awarenesad have beenparticipatingin the churchlife of the Bulgarian
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Patriarchatearereceivedinto communionthroughrepentance&uring the Mystery of Con
fession.Monasticsand clerics submita written requestand are receivedinto communion

by following a brief repentanceite, composedspeciallyfor suchcases.

Accordingto the Old CalendarOrthodoxChurchof Bulgaria,everysingle True Orthodox
Churchhasthe pastoralfreedomto determine—basedon the specificnatureof the church
life in the respectivecountryor region—the manner of receivingishops,clergy and laity
from the official local Churchesvho wish to join Her. The Old CalendarOrthodoxChurch
of Bulgaria doesnot insist on a standardizatiorof the practicesof receptioninto eccle
siasticalcommunion,and in doing so iguidedby the words of St. Cyprian of Carthage
“In this matter we do not coerceor imposea law on anyone,since every prelate has
freedomof will in theadministrationof the Churchandwill haveto accountfor his actions

beforethe Lord"®.

T Bishop Photiyof Triaditza

9 “Letterto PopeStephety, in Concilia ad regiamexacta Vol. | (LutetiaeParisiorum:mpensisSocietatis
TypogrghicaeLibrorum EcclesiasticoruniussuRegisconstitutae1671),col. 741
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